OMY 
SS 
= 
[rma 
> 
© 
SS 
= 
© 
© 
= 
cD) 
a 


The 








The Democracy Trap 


The False Hope of Participation in Democratic Systems 


Mohammed Ibrahim Ludwick 


Jumada al Awal, 1443 


Table of Contents 


Introduction 


Part One 


Islam 

Sunnah 
Aqeeda 
History 
Sustainability 


Part Two 


Justification 
Politics 
Culture 
Identity 
Media 
Economy 
Military 
Education 
Solidarity 
Geography 
Nationhood 
A Note on Democracy and Takfir 


Conclusion 


Introduction 


All praise belongs to Allah. We praise Him, we seek His help and we ask His forgiveness. We 
seek refuge in Allah from the evil of our own souls and the evil of our actions. Who Allah 
guides, none can misguide, and who Allah misguides, none can guide. I testify that there is 
no deity worthy of worship except for Allah, and that Muhammed, peace and blessings be 
upon him, is His slave and Messenger. 


There has been much written about why democracy is incompatible with Islam, and there 
should remain no doubt about the reality that democracy is a form of polytheism, whereby 
a right of Allah (legislation) is granted to human beings. 


This book briefly touches on a number of the reasons why Islam is incompatible with 
democracy, and then goes on to mention some points that are often overlooked in the 
“maslaha” analyses some Muslims use to justify entering into democratic systems. 


This text is divided into two parts. The first part is concerned with fundamental problems 
with democracy as a system of governance, so as to leave no doubt that democracy is 
completely impermissible and incompatible with Islam. This has been discussed at length 
by others, so this is mainly a review. The second part then addresses the idea that although 
democracy is un-Islamic, it can be used to advance Islamic aims, and that this is 
permissible due to necessity and the weakness of the Muslims. This section goes into some 
of the aspects of democracy, its mechanisms and side effects that many Muslims may be 
unaware of, illustrating that even if we were to accept the premise that democracy can be 
allowed due to necessity, the harm of participation actually outweighs any benefit in the 
long run, thus rendering it impermissible. 


It is sufficient for Muslims to understand the Quran and sunnah and to strive to implement 
it as completely as possible, but for various reasons, many Muslims today choose to stop 
following the Quran and sunnah, believing the original teaching of Islam to be impractical 
or not suited to the modern era. The modern era, in reality, is characterized by corruption, 
so there is no wisdom in seeking to adapt to it. It is my hope that this book can clarify these 
realities and dispel the false hopes that Shaitan has placed in the breasts of many Muslims, 
so that Muslims will not only refrain from entering into democratic systems, but will also 
fortify their belief that following the commands of Allah and his Messenger faithfully is the 
best path for success in this world and the hereafter. 


Modernity is but a passing trial and a test. Allah has promised us that what is built upon 
falsehood is doomed to perish, and he has promised us that the wealth generated through 


riba will be destroyed. Even if we do not fight against the modern world system, it will 
collapse according to the promise of Allah. 


Allah has commanded us to fight against the kuffar not so that we can defeat them by our 
own efforts— because indeed, victory will come from Allah, and not from our own strength. 
Allah has commanded us to fight against them and their injustice for the benefit and the 
purification of our own souls. 


Victory will not come by embracing kufr, even if that embrace is only partial, or external. 
Rather, it will come by rejection and dissociation from kufr, and fully embracing Islam. 


Part One 


Islam 
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“So the judgment is only with Allah, the Most High, the Most Great!” 
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“You worship not besides Him except [mere] names you have named them, you and your 
fathers, for which Allah has sent down no authority. Legislation is not but for Allah. He 
has commanded that you worship not except Him. That is the correct religion, but most 
of the people do not know:” 


Hukm, sometimes translated as command or judgment, can refer to judicial decisions or 
legislation. In Arabic, the word for government, hukuma, is derived from the same root. 
Allah’s decision is supreme in the matters of both the seen and unseen. 


Obeying laws is a form of worship. 
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‘ Surah Ghafir, 12 
? Surah Yusuf, 40 


“Or have they partners with Allah who have legislated for them a religion which Allah 
has not ordained? And had it not been for a decisive Word, the matter would have been 
judged between them. And verily, for the wrongdoers there is a painful torment.” 


The word shara’u, or legislate, is used here with relation to religion, but it also refers to 
other forms of legislation, as Islam is an all encompassing way of life. Ibn Kathir says about 
this ayah: 


“..they do not follow what Allah has ordained for you of upright religion; on the 
contrary, they follow what their devils (Shayatin), of men and Jinn, have prescribed 
for them. They instituted taboos, such as the Bahirah, Sa'ibah, Wasilah or Ham. They 
also permitted eating flesh and blood of animals not slaughtered for consumption, 
gambling and other kinds of misguidance, ignorance and falsehood. These are things 
that they invented during Jahiliyyah, when they came up with all kinds of false 
rulings on what was permitted and what was forbidden, and false rites of worship 
and other corrupt ideas.” 


This is one of the characteristics of jahiliyyah, to invent rules about what is permitted and 
forbidden without clear or authoritative divine knowledge. 
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“They (Jews and Christians) took their rabbis and their monks to be their lords besides 
Allah, and (they also took as their Lord) the Messiah, son of Maryam, while they were 
commanded to worship none but One God, none has the right to be worshipped but He. 
Praise and hallowed be He above what they associate (with Him)."° 


Ibn Kathir records in his tafsir of this ayah: 


‘Adi, who was one of the chiefs of his people (the tribe of Tai’) and whose father, 
Hatim At-Ta'i, was known for his generosity, went to Al-Madinah. When the people 
announced his arrival, ‘Adi went to the Messenger of Allah wearing a silver cross 
around his neck. The Messenger of Allah recited this ayah; 


3 Surah as-Shura, 21 
4 Tafsir ion Kathir, 42:21 
5 Surah Tawba, 30 


“They took their rabbis and their monks to be their lords besides Allah.” 


‘Adi commented, "I said, ‘They did not worship them." The Prophet said, 
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“Yes they did. They (rabbis and monks) prohibited the allowed for them (Christians and 
Jews) and allowed the prohibited, and they obeyed them. This is how they worshipped 


them.”® 
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“It is not for a believing man or a believing woman, when Allah and His Messenger have 
decided a matter, that they should [thereafter] have any choice about their affair. And 
whoever disobeys Allah and His Messenger has certainly strayed into clear error.” 


Here, iman is linked to acceptance of Allah’s judgments. It is part of iman to believe in the 
superiority of the decisions of Allah, subhanahu wa t’ala, and his Messenger Auy.& under all 
circumstances. This may even apply when the decisions are beyond our comprehension. 


For example, after the death of the Prophet Aly. Abu Bakr sent Usama bin Zayd on an 
expedition that was ordered by the Prophet Aly<% although the with the death of the 


Prophet Aly many Arab tribes left Islam and rebelled against Abu Bakr. Because of this, 


some Muslims suggested that they should cancel the expedition, since it would leave 
Medina undefended. 


Abu Bakr rejected these objections, and instead insisted on following the command of the 
Prophet. This is because he valued the decision of the Prophet more highly than anyone 
else’s opinion, even if the circumstances had changed. With time, his decision proved to be 
correct. 


6 Tafsir ibn Kathir, 9:30 
7 Surah al Ahzab, 36 


Ali ibn Abu Talib, radhi Allahu anhu, also echoed this sentiment when he stated: 
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“If the religion were based upon one’s opinion, one might expect the bottom of the leather 


sock to be wiped instead of the top. I have seen the Messenger of Allah jya& wiping over 


the upper part of his leather socks.” 


If Allah, subhanahu wa tala, or His Messenger Alyce order something, we are to follow that, 


even if we cannot grasp the logic behind it with our intellect. In fact, to prefer one’s own 


opinion to a clear command of Allah, subhanahu wa tala, or His Messenger Asef is 


disbelief. 
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“Have you not seen those who claim to have believed in what was revealed to you, [O 
Muhammad], and what was revealed before you? They wish to refer legislation to Taghut, 
while they were commanded to reject it; and Satan wishes to lead them far astray.” 


Ibn Kathir says about this ayah: 


“...the Ayah has a general meaning, as it chastises all those who refrain from 
referring to the Qur'an and Sunnah for judgment and prefer the judgment of 
whatever they chose of falsehood, which befits the description of Taghut here?” 
One of the meanings of “Taghut” is those who rule with rulings other than those based on 
the Quran and sunnah. This ayah is more evidence that seeking judgments from the 


8 Sunan Abi Dawud, 162 
° Surah an-Nisa’, 60 
1° Tafsir ibn Kathir, 4:60 


revealed law of Islam is a characteristic of faith, and that turning away from it is a 
characteristic of disbelief. 
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“Do they prefer to be judged according to the [the laws of the time of] ignorance? Who is 
better than Allah to judge a people of assured faith?”” 


Democracy is a method of government which originates from polytheistic Greek culture, in 
which laws were derived according to the whims of human beings, and not according to 
divine revelation. Democracy is without a doubt a return to jahiliyyah. 
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“If you obeyed the majority of those on earth, they will lead you away from the path of 


God. They follow nothing but speculation, and they are merely guessing” 


This indicates that the majority of people do not make decisions based on firm knowledge, 
but rather on conjecture. This is ignorance, or jahiliyyah, in a literal sense. The general 
masses are not necessarily qualified for making decisions since they lack knowledge. 
Political participation in Islam also requires being righteous and upright, whereas 
democracy grants the right of political participation based on citizenship, which may be 
granted to both the righteous and wicked. 


And so it should be clear that democracy is a form of shirk, whereby a right which belongs 
to Allah, and which is a part of worship, is granted to other than Allah. The collective 
desires of the people are pooled together through the process of elections for legislature, 
and worshiped through obedience. Furthermore, beyond simply granting a right of Allah to 
human beings, democracy itself runs contrary to the form of government which Allah 
ordained for us. 


| Surah al Maida, 50 
12 Surah al ‘Anam, 116 


Some people distinguish here between legislative and executive branches of government, 
and label elections for legislature as shirk but not other types of elections, such as for the 
presidency. This is incorrect, because it is the president or executive branch of government 
which is responsible for enforcing the laws made by the legislature, and the executive 
branch is also bound by law to abide by mandates from the legislature in most democracies. 


In some cases a president may have veto power, which means that he can block a law 
passed by the legislature from coming into effect. This still means that there is still some 
power of legislation in the hands of the president or head of government. For example, if 
the legislature decides to make a law in conformity with the Islamic sharia, like prohibiting 
alcohol, the President can block this law from going into effect. 


In an Islamic system, no one has the power to change a law that is decreed by Allah, 
because the government is in submission to Allah. This is the meaning of Islam. Even if a 
democratic parliament and president or prime minister were to legislate every law of a 


country according to the sharia, this is still shirk, because the law of Allah would be obeyed 
because of the decision of the government, and not the decision of Allah. 


Sunnah 


Some scholars of Islam have said: 
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What is built upon falsehood, is falsehood. 
What does not begin with a correct methodology, will not end on a correct methodology, 


and the standard of the correctness of a methodology is its conformity to the Book of Allah, 


subhanahu wa tala, and the sunnah of His Messenger Mesa 


The Prophet Allys& said: 
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“O people, Allah is pure and He only accepts what is pure. Verily, Allah has commanded the 
believers as He has commanded His Messengers. Allah said: “O Messengers, eat from 
wholesome foods and act righteously, for I know what you do.” And Allah said: “O you 
who believe, eat from wholesome food We have provided for you.” Then, the Prophet 
mentioned a man who traveled far, becoming disheveled and dusty and he raises his hands to 
the sky, saying, “O Lord! O Lord!” Yet his food is unlawful, his drink is unlawful, his clothing is 
unlawful, and he is nourished by the unlawful, so how can he be answered?" 


The act of governing, in Islam, is an act of worship. Acts of worship demand purity. An act 
of worship which is mixed with elements of haram will not be accepted by Allah. 


The great Islamic scholar Abdullah ibn al Mubarak, rahimullah, was once on the way to 
jihad, a great act of worship in Islam. He went near a stream, he propped up his spear and 
tied his horse to it. Then he began to make wudhu (ablution) and pray. When he finished, he 
saw that his horse had began eating the crop. He said, ‘He has eaten of the impermissible, 
therefore it is not befitting to use him in battles! - He then left the horse for the farmer 
and bought a new horse for the rest of his journey. 


The tafsir of Surat al Kafirun describes how the surah was revealed when the Quraysh 
offered a power sharing agreement with the Prophet Als. They said they would worship 
Allah alone part of the time, and worship their idols part of the time, and grant the Prophet 


Alge& a position of political power. 


3 Surah al Mu’minun, 51 

4 Surah al Bagara, 172 

‘5 Sahih Muslim, 1015 

'© The Life of Abdullah ibn al-Mubarak by Farhia Yahya, pp. 43 
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Surely he could have used this position to propagate Islam very much, but he refused. The 
Muslims were suffering great trials in this period, including economic boycotts and 
physical violence. By accepting this offer, he could have also lifted the hardship from the 
Muslims. 


Still, he refused, because Allah commands purity in worship. Purity is not achieved by 
mixing with filth, but rather by separating from filth. 


And the Prophet Aly. said: 
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“Islam dominates, and is not dominated over.” 


When he lsc sought to establish Islam, he sought supporters who would support Islam 
unconditionally. He had the opportunity to receive conditional support from Banu Bakr bin 
Wa’il and Banu Shayban ibn Tha'labath, but both conditioned their support on not fighting 
the Persians. 


The Prophet Ai'ss& did not accept these offers, although he was ina very difficult position 
at the time. Again, this was an opportunity to accept a small compromise and relieve much 
hardship and privation from the Muslims. However, he waited until there was an offer of 
unconditional support from the Ansar, radhi Allahu anhum. 


The entire logic of using democracy for Islamic purposes thus runs contrary to the sunnah, 
because it is to attempt to do Islamic work from a position of where a non-Islamic 
authority is higher than Islam. Once the Prophet received the command from Allah, he 
migrated and Allah began to reveal legislation. We are obliged to enforce this legislation if 
we are able until the last day, and the command to hijra is continuous until that time. 


This hijra means the movement from dar al kufr to dar al Islam. This means to migrate to a 
place where there is no authority higher than Islam, and where Islam is not subjected to 


any other authority. Indeed, if Islam is subjected to some human authority in an country, 
then this system of government can no longer be described as Islamic. 


” Al Bayhagi, 5/106-108 
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The matter at hand here is to establish Islam and to expand it, and hijra is a means of 
strengthening Islam. This is why the Quraysh attempted to prevent Muslims from 
migrating, and it is why the kuffar still try to prevent Muslims from migrating to areas ruled 
by Islam today. 


Success will come from following the sunnah, because this is the path of the Prophet Alssi . 
Whoever chooses to follow a path other than his path will end up at a destination other 
than his destination. 


Aqgeeda 


Greek mythology and many other polytheistic mythologies describe the gods as having 
sexual intercourse and children with human beings. This carries the implication that some 
humans are more divine than others, which lays the conceptual groundwork for turning to 
human beings as a source of legislation. 


Christianity also mixes the human and divine by describing ‘Isa, alaihi asalam, as Allah. 
Once a person internalizes the idea that a human being is Allah, it makes it easier for them 
to worship human beings, including by accepting human beings legislating instead of Allah. 


On a conceptual level, democracy is based on the principle of citizenship. In the original 
Athenian democracy, only citizens could participate in politics, and a foreigner could never 
be a citizen, no matter how long their family lived in Athens. 


Modern citizenship is also based along racial lines or birthplace. This means that a mushrik 
may have equal or greater rights than a Muslim, and righteousness has no impact on your 
right to political participation, except in some cases according to the legal code of the 
country (which can be changed). 


This is a natural consequence of a worldview that leads to the idea that some humans are 
innately more divine than others. The premise here is that there is a natural superiority of 
citizens over non-citizens, and this is based on their family or homeland, rather than their 
religion. Islam, by contrast, emphasizes that all human beings are made from earth, and 
that we are all equally slaves of Allah, subhanahu wa tala. 


This preference of a particular group of people based upon their lineage or origin, rather 
than their religion and character, is one of the major attributes of the pre-Islamic period of 


darkness and ignorance. 
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Utayy ibn Damura said, “I saw with Ubay a man who was attributing himself (in lineage) 
with an attribution of Jahiliyyah, so Ubay told him to bite his father’s male organ and did 
not speak figuratively (ie. was explicit). So his companions looked at him. He said, ‘It 
appears that you disapprove of it’ Then he said, ‘I will never show apprehension to anyone 
with regards to this. Verily, I hear the Prophet, may Allah bless him and grant him peace, 
say, ‘Whomever attributes himself (in lineage) with an attribution of Jahiliyyah, then tell him 


to bite his father’s male organ, and do not speak figuratively (ie. be explicit).”” 


“Attributing himself” or ¢!3 «33, here means to boast arrogantly about one’s lineage. This 
is an essential attribute of jahiliyyah, where people would exalt themselves above others on 
the basis of their ancestry. 


History 


Western culture is rooted in Greek and Roman culture, and they take this as a point of 
pride. European historians call the decline of Christianity “the Enlightenment” and consider 
abandoning religion and morality to be a sign of advancement. Part of abandoning 
Christianity was the revival of democracy. 


What they fail to realize is that a society ruled by the desires of the people inevitably leads 
to decadence. People vote with their stomach and genitals, electing whoever will give them 
food and entertainment. Decadent, wasteful societies consume available resources at a 
rapid rate, striving to satisfy the insatiable desires of the masses. Eventually, these 
populations grow weak from luxurious and extravagant lifestyles and resource availability 
declines, leading to societal collapse. 


‘8 Adab al Mufrad, 963 
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The Roman republic was the first large scale democracy. This model of living eventually 
descended into decadence, and was no longer viable in Europe after hundreds of years of 
wasteful extravagance. During this period of social and ecological decline, democracy was 
no longer viable and was abandoned. Democracy only became viable in Europe again after 
Europeans began to colonize lands outside of Europe, leading to resource surpluses. Now, 
however, the same kind of wasteful lifestyles that characterized the original Roman empire 
are affecting the entire world, since most of humanity has fallen under the influence of the 
descendants of the Romans. 


Democracy is now central to European claims of ethnic superiority. Europeans initially 
used Christianity as their moral justification for colonizing the rest of the world, but once 
they abandoned Christianity, they replaced it with other justifications, including science, 
“women’s rights,” and democracy. They try to make it seem as if it is a superior system, 
which in turn would make them a superior race, since it was from their cultural tradition 
that democracy emerged. 


They reinforce this illusion by attacking any countries that don’t conform to democratic, 
liberal norms, and support countries that imitate them. They then point to the social and 
economic success of countries that adopt democracy as proof of the superiority of 
democracy, and ergo the superiority of their civilization. In other words, they use power 
that they obtained in undemocratic ways to reinforce an illusion of the superiority of 
democracy. 


When other nations imitate their style of political organization, dress, architecture, and the 
rituals of democracy, it reinforces European prestige and affirms their position as leaders. 
This supports the mythos of European racial and cultural superiority, which is the 
continuation of the Greek belief that they were superior to all non-Greeks, in part because 
of the institution of democracy. 


This is, of course, a myth, because the institution of democracy in Greece required a huge 
slave class to support it, and modern liberal states likewise require a large number of 
oppressive and despotic client states to support their political system. They need cheap 
resources from countries with no labor rights, where worker uprisings can be put down 
with extreme violence and torture, just as slaves could be beaten and tortured at will in the 
original Greek democracy. 


When Muslims weigh the harms and benefits of participating in democracies, they usually 
don't consider the harm of reinforcing the politicized narratives of Greco-Roman cultural 
superiority. A European writer once said: “Imitation is the highest form of flattery.” That is 
to say, to imitate someone is a way of saying that their way is right or good, and it increases 
their prestige, and therefore power. 
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Sustainability 


Giving input on important decisions to the masses of people, both wise and foolish, 
righteous and wicked, eventually will cause serious environmental problems. Many people 
do not think about what the consequences of a decision will be in ten or twenty years. They 
want instant gratification and enjoyment, even if there will be long term consequences. 


They are therefore more likely to vote for candidates who will give them money, regardless 
of how this money is obtained. Under democracy, politicians are put under pressure to 
satisfy the desires of the public such that most of their energy is directed towards 
achieving victory in the next election, usually a few years in the future. 


This political model rewards politicians who are willing to pursue policies that will be 
extremely destructive in the long term, but that yield good short term results. This does 
not apply only to democracy, but more broadly to liberalism, where the basic premise is 
that the purpose of government is to deliver a good standard of living to its subjects. 


This model replaced the feudal model in Europe, where it was believed that the clergy and 
aristocracy were appointed by God to rule and guide the affairs of society. This is a hugely 
important distinction, because if society is built upon the premise that the purpose of life is 
to worship, the people can accept to undergo hardship for the sake of a greater good if the 
government asks it of them. 


If society operates on the premise that the role of the government is to satisfy the desires 
of the people as much as possible, however, then there is no such incentive to tolerate 
hardship. Instead, people prefer to throw their leaders in the trash as soon as they dislike 
the way things are going. 


This also leads to a culture of disposability, where using and throwing things away becomes 
the basic attitude of the people. There is no patience with old garments, and sewing and 
repairing them, rather they are thrown out and replaced with new garments. Even marriage 
and relationships become suffused with this attitude— if someone doesn't fulfill your 
desires, get rid of them and replace them with someone who does. 
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Part Two 


Justification 


The most dangerous problem that we face today with regards to democracy is that some 
Muslims argue that using democracy is permissible due to necessity. We do not have other 
means available, they say, and to abandon participation in democracy could lead to worse 
outcomes than participating in it. 


This is sometimes justified under “weighing the harms and benefits” or maslaha and 
mafsada, to which one common reply is that there is no greater mafsada than shirk. Still, it 
is possible to argue that through participation in a democratic system it is possible to 
reduce the presence of shirk in a society by removing legislation that is contrary to sharia 
and drafting legislation that is in harmony with sharia. This could theoretically “outweigh” 
the harm of engaging in a practice that entails actively participating in and supporting the 
worship of other than Allah. 

A common counterargument to this line of thinking is that “choosing the lesser of two evils” 
is only permissible when there is no other alternative. Still, one could say that not 
participating in democracy is the greater of two evils, since we have no ability to establish 
an Islamic system of government. The reality is that in most cases, it is not the lesser of two 
evils, and there are many other viable paths for gaining the strength necessary to establish 
Islam, but most of the people are averse to these methods because of the hardship involved. 


Islam is antithetical to kufr on the most basic level, so a system based upon kufr will never 
legalize actions that lead to the establishment of Islam. This means that all of the most 
effective ways of establishing Islam will be made illegal by the enemies of Allah who control 
the world’s legal system. Pursuing these paths means being locked out of participation in 
the prevailing world order, but it’s important to be aware that the prevailing world order 
derives its strength from those who participate in it. Each person who drops out of this 
system weakens it, and each person who joins it strengthens it, even if their intention is to 
use to establish Islam. 


As Muslims opt to engage in democracy, this delays the establishment of Islamic 
governments first by reinforcing the political order based upon kufr, and secondly by 
diverting resources away from Islamic movements that are more genuinely threatening to 
the forces of evil. 
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Once we accept the idea of committing haram acts and kufr for the sake of a “greater good” 
which we subjectively calculate with our own limited intellects, we open the door to ever 
greater actions of haram and kufr. This is because we hold up a very lofty goal, the 
establishment of sharia, and then weigh all of the haram that we have to do to achieve this 
goal against that. 


However, historical experience has shown that this approach does not yield good results. 
Every attempt by Muslims to use democracy has ended with violence, because the reality is 
that the kuffar will only tolerate governments that serve their interests. They do not really 
believe in their own slogans about respecting the will of the people, and they have a long 
and established track record of deposing democratically elected leaders that do not serve 
their interests.” 


This means that extensive investment that gaining concessions in a democratic system 
requires can be instantly snatched away. This means that all of the calculations used to 
justify the various evils of participating in democratic systems are doubtful at best. 
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Abu al Hawra as-Sa’di related that he said to al Hasan ibn ‘Ali, radhi Allahu anhu, “What did 


you memorize from the Prophet of Allah Alye&? He said “I memorized from him ‘Leave that 


which makes you doubt for that which does not make you doubt.” 


Politics 


Political institutions can be understood as large amalgamations of habits. Humans are 
creatures of habit— the more we repeat an action, the deeper this habit becomes. Regular 


'8 See for example Mohammed Mossadegh of Iran, Jacobo Arbenz of Guatemala, Patrice Lumumba of 
the Congo, Joao Goulart of Brazil, and Salvador Allende of Chile. 
20 Sunan an-Nasa'i 5711 
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actions are more powerful than actions only performed occasionally. The Prophet Ay 


said: 
EY COT ON Lie SO ey FV ely ly y6 byes 
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"Do good deeds properly, sincerely and moderately and know that your deeds will not make 
you enter Paradise, and that the most beloved deed to Allah is the most regular and constant 


even if it were little."” 


The most important part of any religion is its rituals. The important rituals in Islam include 
salah, hajj, paying zakat, jihad, the akika, the walima, and the janazah. The more these rituals 
are repeated, the more ingrained they become in the lives of individuals and the 
community. 


The rituals of democracy include the granting of citizenship, elections, public education, 
protests, and meetings of parliament. Each of these rituals is reinforced and becomes 
stronger and more deeply ingrained with repetition. There is also a social aspect to 
reinforcing these actions. The more people see others doing these things, the more 
inclined they are to do them too. 


It’s a firmly established principle in democracy that the legitimacy of a democratic election 
is derived from the participation of a population. If less than twenty percent of a population 
votes, for example, this election is not viewed as being a true indication of the will of the 
people, and the candidates who are elected are thus viewed as being less legitimate. 


In this sense, the election represents a kind of contract— if your candidate wins, we agree 
to respect his authority, and if our candidate wins, you agree to respect his authority. In 
parliamentary elections, there is usually a mix of different candidates, and all of their 
legitimacy is boosted by a higher voter turnout. 


In this way, even voting for a so-called “Islamic” candidate can easily end up helping and 
supporting candidates who have clear enmity toward Islam. 


By participating in the democratic system, a Muslim politician and his voters may gain 
some influence within the core of the political establishment, and they may even have an 


2" Sahih al Bukhari, 6464 
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affect on the political establishment, but they will also support the overall integrity of the 
democratic system in the process. They may perceive that they are pursuing an Islamic 
agenda, but in reality they are solidifying the dominion of democracy, and therefore the 
West, over the Muslims. 


Conquest is not only to conquer land, but to penetrate the minds of the people with ideas 
and values. So in the democratic process, a Muslim may penetrate the political 
establishment with eight points, but be penetrated himself with ten points, which then 
penetrate by extension into his Muslim electorate. Thus, overall, the kuffar have gained 
territory in the social and psychological terrain of empire. 


This analogue is often visible in war— a certain maneuver may mean losing a town to the 
enemy, but it may enable gaining a town with a higher strategic value. An exchange takes 
place, with each opponent trying to make an overall gain. 


The logic of trying to gain influence via democracy in this way is summarized by some 
Muslim modernists as: “We are not modernizing Islam, rather we are Islamizing modernity!” 
In reality, this is a two way street— they are attempting to Islamize modernity, but in the 
process they are modernizing Islam, and the loss is greater than the gain. In short, the 
system will have more influence on you than you have on the system. 


How do we know the loss is greater than the gain? Because democracy by its very nature 
favors the majority, and Muslims are always a minority. This applies even in Muslim 
majority nations, because national democracies are subject to international democracy. 


This means that even if you place a Muslim into high political office in a Muslim majority 
country, he will be under constant pressure and influence of the international community, 
the majority of which does not even identify with Islam, let alone practice it. Furthermore, 
the fact is that the kuffar do not truly abide by the principles of democracy on an 
international level— they use multiple types of warfare, including military, economic, 
cultural, and psychological, to ensure that only corrupted Muslim leaders come to power in 
Muslim countries, and often remove non-cooperative rulers from power by force. 


This ensures that the balance of power in international democracy is always in favor of the 
values of the kuffar, and that the influence of the system on the Muslims is always greater 
than our influence on the system. The Muslim politician is thus a conduit by which the 
kuffar are able inject their influence into Muslim populations. 
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Culture 


Participating in democracy requires conforming to the norms of democracy not only in 
political rituals, but also in terms of dress, speech, lifestyle, and even thought. All of these 
behaviors contribute to the maintenance of the democratic system as a set of cultural 
norms, and thereby the values that comprise it. 


There are degrees of political participation, and someone who does not demonstrate 
conformity to the values of the system will never be allowed an elevated rank within a 
democracy. A pious Muslim may be granted the right to vote, but he will never have a 
serious chance at reaching high office, except if he compromises his values and identity. If 
he does compromise his values, he will become a leader, and his supporters (voters) will 
become followers, meaning the followers will also compromise their values. 


The Prophet lly emphasized that one should not sit at a table where alcohol is being 


consumed. 
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“Whoever has faith in Allah and the Last Day, let him not sit at a table over which wine is 


being served.” 


One of the benefits of following this advice is that one avoids showing approval for a sin, 
and this same principle applies when it comes to dissociating oneself from any evil action. 
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22 Sunan at-Tirmidhi, 2801 
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Qais bin Abu Hazim reported that Abu Bakr stood up and praised and glorified Allah, then 
he said: ‘O people, you recite this Verse - “O you who believe! Take care of your own 
selves. If you follow the (right) guidance no hurt can come to you from those who are in 
error.” - but I heard the Messenger of Allah (2) say: ‘If people see some evil but do not 


change it, soon Allah will send His punishment upon them all.” 


The action of simply being in the presence of an evil action, and not doing whatever is in 
your power to oppose it, is itself a blameworthy action. Furthermore, staying in the 
company of evil people cannot help but have an effect on you. 


Ibn Abbas, radhi Allahu anhu, said: 
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“Do not sit with the People of Desires, for their gatherings are a sickness for the hearts””’ 
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It is reported that Muslim ibn Yasar said: “Do not give a person of bid‘ah access to your 


hearing so he pours into it that which you have no ability to remove from your heart 


[afterwards].””° 
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It is reported that ‘Amr Ibn Qais said: “It used to be said [in the past]: Do not sit with the 


person of deviation for he will deviate your heart.” 


This is to say that a person’s heart can become diseased through contact with people of 
desires, which refers to those who leave the sunnah and follow innovations instead. Those 


23 Surah Maida, 105 

24 Sunan ibn Majah, 4005 

28 Al-Ibanah ‘an Sharvatil-Firqatin-Najiyah wa Mujanabatil-Firaq al-Madhmimah, 378 
6 Ibid., 371 

77 Ibid., 441 
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who we find in parliaments, however, are often open disbelievers, heretics, and apostates! 
In every case where we see Muslims sitting with them and interacting with them, we find 
them becoming more corrupted with time. 


Progressing in a democratic system often means that you need to make coalitions and 
alliances with those you disagree with. It means that you agree to support your allies in 
some issues that you don’t necessarily agree with, and your allies agree to support you in 
some issues that they don’t agree with. This is yet another level where analysis is required 
to try to choose a “lesser evil.” 


In the process of this negotiation, however, Muslims in democratic systems will have 
extensive contact and negotiation with openly sinful and irreligious people, and will need 
to work with them on a continuous basis. Even if they enter the system with pure 
intentions, the surroundings will eventually have an effect on them. 
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"The example of a good companion (who sits with you) in comparison with a bad one is like 
that of the musk seller and the blacksmith's bellows; from the first you would either buy musk 


or enjoy its good smell while the bellows would either burn your body or your clothes or you 


get a bad nasty smell thereof.’ 


Identity 


The success of a group depends on the willingness of the members of the group to make 
sacrifices for their cause. This is why some Muslims will be victorious upon the truth until 


28 Sahih Bukhari, 2101 
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the last day; they are fighting for the truth, and as such they have unshakable conviction in 
their cause. Those with corrupted or distorted aqeeda will be plagued by doubts, and will 
thus be less convinced and less willing to sacrifice for their cause. 


Aside from aqeeda, it is essential to the success of any group to have a clear identity. Even if 
someone has correct ageedah and firm faith, they cannot be effective if they cannot define 
who is an enemy and who is an ally. To this end, it is essential that Muslims identify 
strongly with Islam. 


Indeed, allying with the believers is part of tawheed, because belief in “la ilaha ila Allah” 
necessitates supporting those who strive to establish tawheed in worship, and opposing 
those who work to spread shirk on the earth. How can we support and ally with those who 
work to establish tawheed if we are unable to distinguish them from the people of shirk? 


Strong conviction in a cause thus requires a strong identity. 


While there are some regional cultural differences, the common thread which unites ahl us 


sunnah together is the sunnah of the Prophet ‘uy<é. The sunnah is what shapes all of the 
diverse Islamic cultures into a single, unitary identity. The emergence of deviant sects 
always proceeds from abandoning the sunnah and introducing innovations into the 
religion. 


The most important aspect of the sunnah is acts of ritual worship, but lifestyle is also very 
important. Indeed, the sahaba, radhi Allahu anhum, viewed implementing the sunnah even 
in small matters like hygiene and clothing to be important acts of worship. People who 
come from the same culture will feel affinity for each other based on having similar 
behaviors as they relate to eating, dressing, grooming, and socializing. A person who loves 


the Prophet j’y.% cannot help but feel love for someone who emulates the Prophet Auyez 
and cannot help but hate to see someone replacing the sunnah with innovations. 


Entering into democratic systems means abandoning the sunnah on many levels. 
Democratic governments are generally very critical of any aspects of Islamic culture. 
Mohammed Mursi of Egypt, for example, wore traditional Egyptian Islamic dress only once 
in his presidency and was savagely mocked in the media for it. 


Thus, participating in democracy means changing one’s dress and lifestyle in such a way so 
as to resemble the kuffar, and this reduces the amount of influence Islam has on his 
identity. This then reduces the bonds of love and common identity within the jamaa of the 
Muslims, which reduces the integrity of the ummah and our ability to coordinate with one 
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another. A reduced presence of Islamic identity means a reduced bond of allegiance 
between the believers, which means the expression, implementation, and reality of 
tawheed is weakened. 


This is a concrete manifestation of how entering into an environment of shirk directly 
degrades tawheed. This insidious influence is difficult to perceive, and as such often 
overlooked by those attempting to weigh the harms and benefits of participating in a 
democracy. 


Muslims naturally like to see one of their own in a position of power, especially if the power 
is being used to support some aspects of Islamic identity, like the presence of hijab in the 
public sphere. However, leaders cannot help but be role models, and if they are imitating 
the kuffar in dress and lifestyle in order to achieve power, this influence reflects onto their 
followers, diluting Islamic identity and supporting the cultural prestige and power of the 
kuffar. 


Media 


Since democracies are shaped by popular opinion, whoever can control popular opinion 
can control democracy. The effectiveness of the media depends directly on finances, 
ensuring that the wealthy and powerful stay wealthy and powerful. 


This is why one of the main issues imposed on countries in order to gain acceptance in the 
international community is “freedom” of press. If organizations within a country are free to 
receive funding from outside the country and produce media according to the agenda of 
those who are funding them, they can shape the political discourse of the country 
according to the agenda of the world’s elite (who of course are either kafir or munafiq). 


This means that those with less capital cannot overcome those with more capital. This also 
means that the wealthy can influence and shape legislation in such a way that the wealthy 
continue to have an advantage according to the rules of the democracy. 


Furthermore, trying to compete with kuffar on this level leads to many traps. For example, 
the kuffar will use campaign ads with unveiled women and music to stimulate the emotions 
of ignorant voters, and when Muslims try to compete with them they often gradually drift 
towards similar kinds of corruption. It becomes easy to go so deep into sin under the 
banner of “necessity,” that eventually the hearts can become completely numbed to sin. 
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When the acceptance of these practices becomes widespread even among the Muslims, it 
leads to the perception that “the times have changed” and that some Islamic legislation and 
guidelines are simply no longer followed. This undermines the foundation of the religion, 
because it challenges the universality of the revelation. Muslims begin to distinguish 
between the internal principles of the religion, while viewing specific instances of 
legislation as temporary. Allah subhanahu wa tala says: 
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“It is He who has sent down to you, [O Muhammad], the Book; in it are verses [that are] 
precise - they are the foundation of the Book - and others unspecific. As for those in 
whose hearts is deviation [from truth], they will follow that of it which is unspecific, 
seeking discord and seeking an interpretation [suitable to them]. And no one knows its 
[true] interpretation except Allah. But those firm in knowledge say, "We believe in it. All 
[of it] is from our Lord." And no one will be reminded except those of understanding.” 


Those who engage in democracy may not actually condone practices like imitating the style 
of media of the kuffar, but instead only justify them under the same excuse of necessity. 
Even if we give them the benefit of the doubt and assume this to be the case, they are still 
responsible for normalizing these types of tactics and desensitizing the Muslims to them. 
This is especially destructive if the leaders of these “Islamist” political movements present 
themselves as being religious. The general masses of Muslims who are not firmly grounded 
in knowledge can easily accept these sinful things as normal and acceptable parts of their 
lives. 


Once a Muslim enters onto this path of trying to compete with the kuffar on the level of 
media, they will lose anyway, unless they give up their principles completely. If you are 
trying to manipulate popular opinion of general masses through media, you will be more 
successful if you are willing to stimulate their base desires and emotions, and a kaffir or 
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munafig who has no hesitation about using dishonesty, music and pornographic imagery 
will be at a distinct advantage. This is another angle by which democracy pushes Muslims 
who enter into it steadily toward more corruption. 


All of this acceptance of corruption under the belief that the ultimate benefit will be 
greater than the harm is mistaken, because the parameters of the democracy, both 
nationally and internationally, ensure that those who are in power will continue to have 
bigger budgets than those that are trying to seek power. Furthermore, the process of 
purchasing the equipment and human resources necessary to compete on the level of the 
media will further enrich the elites the Muslims are trying to strive against, and these 
profits will be reinvested into their media war, ensuring they continue to maintain a 
competitive edge in terms of power, influence, and manipulating the minds of electorates. 


Economy 


Democracy is a relatively expensive system of government. Democracy only existed in 
Europe in periods of economic growth and societies with large slave classes like Greece 
and Rome. During economic decline, democracy was abandoned for more authoritarian 
forms of government. Authoritarianism is much more efficient, although much more 
subject to abuse, because there is no need to accommodate the rights of different groups, 
and economic decisions can be made and implemented quickly and ruthlessly. 


This is also visible in the modern era— when there was a severe world financial crisis, 
Germany and Italy abandoned democracy completely in favor of fascism, because 
authoritarian rule was better suited to the difficult financial circumstances. Even in the US 
many authoritarian measures were implemented such as the forcible seizure of gold from 
citizens, rationing of commodities, and mass imprisonment of Japanese Americans. 


Why is democracy dependent on wealth? It requires lengthy processes of debate and 
discussion, and it makes it more difficult to force dissenters to cooperate with policies. 
Also, the better the education of the public, the more functional a democracy will be, and 
this education requires time and resources. A large number of people must be engaged in 
political processes, and while they are engaged in these activities, they are not engaged in 
economic production. 


The economic cost of democracy is especially visible in the election and campaign process. 


Politicians collect huge sums of money for campaigns, printing and distributing huge 
amounts of promotional materials, staging debates, and buying the support of key power 
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brokers and community leaders. Putting a leader into power is a huge investment which 
takes a significant amount of a community’s resources. 


This is where it’s also important to be aware of the hypocrisy of democracy. Even if Muslims 
spend a huge amount of their resources to put a Muslim candidate into office, if he doesn’t 
compromise in religion enough, he will be removed from office by force. This means that 
this huge investment is lost in the blink of an eye. This is what happened when Muslims 
took political power by democratic means in both Algeria and Egypt. 


Diverting the resources of the Muslims towards futile democratic processes means that 
less of our resources do not go towards building holistic strength, including military power 
and intelligence capacity. Muslims pour their wealth into election campaigns rather than 
supporting the military force of Muslims in lands where sharia is genuinely implemented. 
They spend their energy building institutional capacity in lands that ruled by regimes and 
legal systems that suppress the authentic understanding of Islam. 


If we consider that hijra is essential to reestablishing the political authority of Islam, the 
small concessions that participating in democratic parliaments affords can actually delay 
and slow the establishment and expansion of dar al Islam. Things like having the right to 
build masajid, wear hijab in schools and universities, and build Islamic schools can help to 
make the Muslims feel comfortable living in lands where they are financially supporting 
governments and legal systems that are antithetical to Islam. 


As Muslims become more deeply involved in politics, a backlash grows against them from 
secularists and other kuffar. Since all of these countries have riba-based economies, sooner 
or later they will face economic crisis, and when they do, conflict will follow. At this point, 
democracy typically turns authoritarian, and military forces, either foreign, domestic, or 
both, will simply overpower the underprepared Muslims and seize their wealth. This 
happened to the Ikhwan, who, after losing much wealth in Egypt, lost power in a military 
coup and had most of their properties seized. 


If the Muslims instead migrate to Muslim countries that are closer to implementing sharia 
and support the local economies, their wealth is much more likely to stay under the control 
of Muslims over the long term. If the situation becomes worse for Muslims in more secular, 
Westernized countries due to non-participation in democratic systems, the Muslims 
generally will face more pressure to migrate. Leaving, while more difficult at first, will save 
them from a much worse situation in the long term. 


It does not make sense to build centralized networks, either political or economic, in a 
position of inferiority, just as it does not make sense to directly confront a vastly more 
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powerful adversary on the battlefield. Centralized networks should be built in countries 
where there are power vacuums, and where control and influence of the kuffar is at its 
weakest. 


For those who are unable to emigrate, decentralized, grassroots style networks make much 
more sense. These networks can be built through dawah, giving gifts, and mutual support, 
and they can grow strong completely independently from democracy. Such networks are 
much more difficult to dismantle than the kind of large, centralized network necessary to 
win a democratic election, and this became apparent with the ease with which Sisi 
dismantled the Ikhwani networks in Egypt. These decentralized networks can also be 
repurposed for asymmetric warfare in the event of a highly hostile regime or occupation. 


Military 


In the intelligence reports on the Muslim world published by military and intelligence 
research institutes like the RAND corporation, Western analysts describe the best Muslim 
(in their eyes) as the one most open to democracy, and the Muslim least open to democracy 
the worst.*° Thus, in any country that they want to colonize and control, they will support 
the segment of the society most willing to accept and use democracy. 


Through a combination of the media, the electoral cycle, and economic control 
mechanisms like humanitarian aid and sanctions, the kuffar can place pressure on any 
ruler, and if they do not cooperate, they can be easily replaced by applying economic and 
propaganda pressure. In this way, the kuffar can effectively steer Muslim countries much as 
you would drive a car. 


Once a cooperative ruler is in place, they offer economic incentives (which can help him to 
stay in power) as long as he structures the development of the country in a way that is 
subservient to the liberal world order. This means enacting policies to destroy the capacity 
of the society to fight through measures like the introduction of television, which 
indoctrinates the people with a false image of the power and appeal of Western culture. 


They also push women to work outside the home, which reduces fertility, increases divorce 
rates, and erodes family integrity. This leads to degraded mental and social health, which 


pushes the people deeper into materialism, and the apex of materialism is becoming useful 
enough to the liberal world order to migrate to the power centers of Europe and North 


3° See RAND Corporation's Civil Democratic Islam by Chery! Bernard. 
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America, or if not, at least purchasing products from these power centers, or modeled after 
their fashions. 


These “approved” rulers also make the economies of colonized countries more 
economically dependent on imports by restructuring the nation’s agricultural and 
manufacturing sectors. The more dependent Muslim countries become on imports from 
the West, the more difficult the prospect of actually resisting becomes, because they can be 
forced into line through sanctions without any need for military deployments. 


In this way, democracy can greatly reduce the military expense of subjugating Muslim 
countries. 


Education 


Engaging in any activity entails building skills and knowledge. Even someone who wastes 
their time watching television shows or sports will become knowledgeable about the 
characters of their favorite shows or the statistics of their favorite sports players. 


Someone who engages in wood carving will become a more skilled carver. Someone who 
spends their life teaching will, with time, become a better teacher. Someone who engages 
in war will become a better warrior. 


Likewise, there are special skills required to succeed in democracy. Among these skills are 
the social skills of diplomacy and coalition building, the ability to gauge popular sentiment, 
calculate risks, and understand the legal context underlying the political system. 


Politicians in most democracies are almost universally viewed as disingenuous, because 
they continually wear masks in order to drum up popular support. Some surveys in the 

United States, for example, found that people perceive used car salesmen (a profession 

notorious for dishonesty) as more honest than politicians. 


Dishonesty is a common trait in democracy, because it is required to advance within the 
democracy. Voters will vote for a candidate based on hopes and desires, so candidates that 
promise more than they can deliver are consistently rewarded with victory. Muslims who 
enter into democracies often justify lying, as it is essential to the functioning of 
democracies. 


The Prophet pees said: 
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“Truth leads one to Paradise and virtue leads one to Paradise and the person tells the truth 
until he is recorded as truthful, and lie leads to obscenity and obscenity leads to Hell, and the 
person tells a lie until he is recorded as a liar."*' 


The widespread dishonesty involved in democratic politics leads to widespread 
disillusionment and indifference towards democratic processes, as campaign promises are 
broken again and again, and many people begin to view all politicians as being crooked or 
insincere. Historically, democracy has always failed eventually, and in every case, it gives 
way to more autocratic forms of government. 


The skills that are built up through participation in democracy are not the skills that are 
useful in a country which transitions to authoritarianism. When times get tough, the 
language of force is what really matters, so building skills, knowledge, and relationships 
that will help a person to succeed in violent conflict is much more valuable. 


Solidarity 


Generally, the more deeply Western imperial discourse infiltrates a country, the more 
thoroughly democratic it will become. All of the economic activity which takes place in a 
country contributes to the strength of that country, and this includes spending on election 
campaigns. 


In almost all cases where Muslims attempt to gain influence through democratic systems, 
they are a minority. Even the AKP in Turkey, one of the largest “Islamist” parties in the 
world, they form a minority in parliament. This means, to a large extent, despite having a 
so-called “Islamist” president, the country is largely subservient to secular law. This means 
that all of the efforts by well-intentioned Muslims to make the country more Islamic also 
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benefit the secular agenda which has been built into the Turkish government from the time 
of Ataturk. 


By contrast, consider those countries that are closest to implementing sharia, and where 
support for sharia is highest. Afghanistan, Somalia, Yemen, Mali, Pakistan, and so forth. In 
almost all of these cases, these countries are facing severe economic hardship, in large part 
because the kuffar are placing pressure on them for not bowing to the idol of the kuffar’s 
false and distorted notions of “human rights,” 


These countries are very much in need of support, and traveling to these countries and 
working to help establish Islamic law in them will have tangible social and economic 
benefits for the Muslims living there, just as supporting electoral campaigns has tangible 
social and economic benefits in democratic societies. 


Putting resources toward elections supports the economy of the kuffar, since this money 
goes into countries and industries that they already control to a greater or lesser extent. It 
thus weakens the Muslims and strengthens our enemies. Investing money into jihad and 
establishing sharia, on the other hand, strengthens the Muslims and weakens the kuffar, as 
wealth exists the economy of the kuffar and moves into areas not under their control. 


Even if direct military assistance is not possible, even providing humanitarian aid in areas 
where there is active resistance can bring a lot of benefit. Humanitarian aid is a very 
important part of the war, and a large part of the war against Islam is humanitarian. The 
enemies of Allah offer food and medical aid to the general masses of the Muslims, but make 
it conditional on abandoning sharia and adopting democracy. Thus, supporting the Muslims 
lands closest to sharia, which also happen to be the lands most in need of aid, directly 
reduces the power that the kuffar can exercise on the Muslims through aid. 


Many Muslims are hesitant to offer this kind of support because they are afraid of legal 
repercussions. Of course! Do you think that the kuffar are going to allow activities that 
could potentially end their position of dominance over the Muslims? However, the more 
Muslims engage in these activities, the harder it becomes to catch and punish those who 
do. Also, each time someone is caught engaging in these activities, the knowledge base on 
how not to get caught expands, and they can share and spread this knowledge. 


This fear that one feels about doing things that will displease the kuffar is a test. 
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“And we will surely test you with something of fear and hunger and a loss of wealth and 


lives and fruit, but give good tidings to the patient.”” 


The stronger our faith is, the more we will be willing to sacrifice, but these sacrifices are 
not a loss. Anything that we are willing to give up for the sake of Allah, Allah will replace 
with something better. 
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Abu Qatadah reported: The Prophet ane said, “Verily, you will never leave anything for 


the sake of Allah Almighty but that Allah will replace it with something better.” 


Choosing to engage in political activities that benefit the Muslims alone is part of faith, 
because love for the Muslims is part of faith. 


Ir F ° 


Wats TNL YI bey ab ail So il oe ily 
eid CA 


Anas ibn Malik reported: The Prophet Ase said, “None of you will have faith until he loves 


for his brother what he loves for himself.”** 
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Geography 


It’s widely understood that the Jews and Christians divided up the Muslim lands in such a 
way as to weaken Islam and the Muslims as much as possible. 
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The Prophet Alyst said: “The people will soon summon one another to attack you as people 
when eating invite others to share their dish.” Someone asked: “Will that be because of our 
small numbers at that time?” He replied: “No, you will be numerous at that time: but you will 
be scum and rubbish like that carried down by a torrent, and Allah will take fear of you from 
the breasts of your enemy and cast enervation into your hearts.” Someone asked: “What is 
wahn (enervation), O Messenger of Allah Asef?” He replied: “Love of the world and dislike of 


death.” 

Some believe this alludes to the carving up of the Muslim lands during the colonial period, 
because the manner in which they were divided was similar to the way diners might divide 
a dish of food. In any case, there are certainly similarities between modern events and the 


description contained in this hadith. 


The division of the Muslim lands is one of the most effective strategies to keep the Muslims 
weak and subjugated. Unity is strength, and Allah commands us to remain unified. 


35 Sunan Abi Dawud, 4297 
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“And hold firmly to the rope of Allah all together and do not become divided. And 
remember the favor of Allah upon you - when you were enemies and He brought your 
hearts together and you became, by His favor, brothers. And you were on the edge of a pit 
of the Fire, and He saved you from it. Thus does Allah make clear to you His verses that 
you may be guided.” 


One of the dangers inherent in engaging with democratic systems is reinforcing the 
institutions of artificial nation-states, as well as reducing the ability of the Muslims to 
operate as a unified ummah. 


Entering into a democracy means vying for power within a national government, and 
necessarily requires rendering service to that government and its electorate. The 
government is responsible for maintaining and enforcing the borders which have cut the 
ummah into pieces and left us to be humiliated by our enemies. Whoever supports that 
government thus also supports the borders that the government is maintaining. These 
obligations are built into the law, so in working for that government, even if a few Islamic 
rights are gained, it will be necessary to operate within the national legal framework. 


Imagine how a unified nation works— if there is a natural catastrophe such as an 
earthquake or hurricane in one area, the central government draws resources from the 
entire country to support the affected area. Likewise, for the Muslim ummah to function 
effectively, we must be able to direct resources to wherever they are most needed, because 
the ummah is like a single body. If one part of the body is ill, the entire body will suffer. A 
unified body can direct resources to where they are most needed, thus strengthening and 
looking after the wellbeing of the entire body. 


Operating within a democratic system means that the resources of the Muslims are 
directed first and foremost towards the interests of the nation. Even if these resources go 
towards furthering Islamic causes, those Islamic causes are generally confined to the 
national boundaries or interests of the nation. If Muslim politicians attempt to direct the 
resources of the nation to support Muslims in other regions purely on the basis of religion, 


36 Surah Al e Imran, 103 
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it will be subject to the approval of other forces within the government, many of which 
have no sympathy for Islam or the Muslims. 


This is yet another disadvantage of investing resources into gaining some power in a 
system where power will be shared with kuffar and fasigeen. If these resources are put 
towards strengthening Islamic movements which do not admit open sinners and 
disbelievers into positions of authority, the Muslims can have a much freer hand to direct 
their energy wherever it is most needed, thus reinforcing the unity and strength of the 
ummah. 


A movement that does not operate within established states may have less wealth to 
dedicate towards Islamic causes, but they will have many more options to direct their 
wealth towards causes likely to have a bigger impact and less likely to benefit kuffar and 
munafigeen at the same time. 


Nationhood 


Some criticisms of democracy focus exclusively on the national level, but in fact, the 
modern concept of the nation itself is a democratic concept, and even embracing or 
attempting to use the paradigm of nationalism on the international level comes along with 
many of the same pitfalls as participating in a national democracy. 


In the context of international law, nations gain their legitimacy through recognition by 
other sovereign nations. Sovereign nations themselves came into being via a legal norm of 
sovereignty coming from human beings rather than God. The first nations to be recognized 
within this legal system were in Europe, and then these legal norms were exported to the 
rest of the world. Since European countries mainly granted recognition to nations that 
were compliant with European interests, the character of this “electorate” of nations has 
been shaped from the beginning by a specific set of values and interests. 


The legitimacy of a nation can also be lost through the severing of diplomatic ties with 
other regimes. This can have major economic and political consequences for a country, 
including affecting its ability to trade, and the ability of its citizens to travel. In this way, the 
“international community” can place pressure on national governments to behave in a 
certain way, and thus shape the policies and attitudes of that government, and thereby its 
people. 


On the level of individuals, submission to the nation is expressed through acceptance of 
surveillance and requesting access to the privileges or services the nation offers. This is 
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achieved through registering birth or residency with the state, which is a tacit acceptance 
of the state’s authority. If a person does not recognize or accept the authority of an entity, 
they will certainly not give their personal details and information to that authority or 
entity. 


This relationship of submission is deepened throughout a citizen’s life by interaction with 
representatives of the state, including doctors, teachers, police officers, judges, and other 
administrative workers such as land title registry keepers and tax collectors. Most of these 
interactions refer back directly or indirectly to the registration of birth or naturalization. 


In this way, the nation becomes a conduit for exerting the will of the international system 
on its citizens. Nationhood is granted to a territory and/or government that shows a 
sufficient level of submission to the international system, and citizenship is granted to 
individuals within the nation that show sufficient submission to the nation. 


Legitimacy in the international system is a two-way street; a nation may receive legitimacy 
through participation, but it will also grant legitimacy in the process. This legitimacy is a 
form of support for the prevailing laws and norms that derive their legal authority from 
nations. Seeking legitimacy in the international system thus necessitates recognizing the 
role of nations as legislators. These laws, of course, contradict the sharia in many cases, 
which points to the conclusion that participation in the international system itself is 
incompatible with Islam, and that legally recognized nations are themselves tawaghit, or 
false deities that are worshipped alongside Allah. 


With a national democracy, the power to legislate, which belongs exclusively to Allah, is 
granted by voters to elected representatives. In the international system, the power to 
legislate is granted to nations by nations. In both cases, human beings are doing something 
which they have no right to do— assigning a right that belongs to Allah to something or 
someone other than Allah. 


A Note on Democracy and Takfir 


The path of democracy is not one that I would wish for any Muslim. However, I also cannot 
take a definitive stand on the kufr of the one who regards it as permissible. Some eminent 
Islamic scholars and mujahideen of our era have considered it permissible to engage in it 
under certain circumstances, and I do not have sufficient knowledge to say with certainty 
whether they are right or wrong. 
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This issue is also distorted by some political factors. The attack on democracy among 
Islamic scholars is especially notable among scholars following the Saudi-Salafi school of 
thought. As a monarchy, al Saud has much anxiety about the possibility of democratic 
reform, and this anxiety has impacted the Saudi religious establishment, and the worldwide 
network connected to it by extension. 


Historically, the Saudi religious establishment has been criticized for going to excesses in 
takfir and spilling the blood of Muslims without right. Some of these criticisms may be 
valid, while others are certainly exaggerated. In their defense, it can be argued that those 
who unduly delay takfir when it is necessary have caused at least as much harm to the 
ummah by failing to rally the masses against treacherous agents of the kuffar in our midst. 


In any case, when examining this topic, it is necessary to be aware of the political interests 
present within this discourse. There are without a doubt Muslims who have gone to 
excesses in pronouncing takfir on Muslims who engage with democracy. We must be 
careful to find a balance here— we should not leave off criticism of democracy, as it is 
without a doubt a foul ideology of jahiliyyah. Still, we have witnessed in recent decades 
much animosity and conflict emerge among the Muslims over this issue, and we must be 
cautious when it comes to applying labels to Muslims who believe democracy to be 
permissible due to necessity. 


I hope this text can provide additional considerations that Muslims should take into 
account when considering participating in democracy. I believe it is better under all 
circumstances to avoid engaging with democratic systems, and that it is essential to 
tawheed to hate these systems and adopt an attitude of hostility towards them. However, 
when it comes to Muslims who do engage with them, we should give them the benefit of 
the doubt and advise them with compassion and patience, as we may not fully know or 
understand their situation, perspective, and level of knowledge. 


However, if Musims are insist on calling to the methodology of entering into democratic 
systems in spite of the presence of other, better options, and continue to do so after being 
advised, it may be appropriate in some circumstances to boycott them. If they have the 
opportunity to use methods more in line with the sunnah, but instead decry these methods 
as deviance, then their harm must be deflected, and they must be warned against. 


To elaborate, we can group Muslims who engage with democracy into four categories: 


1) One who admits that hijra and jihad are a better option for establishing Islam, but 
claims that they engage with democracy because of a lack of ability or eeman. 
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2) One who claims that due to present circumstances, democracy is the correct 
method to establish Islam, but leaves those who engage in and call to hijra and jihad, 
accepting this view as their valid ijtihad. 

3) One who claims that due to present circumstances, democracy is the correct 
method to establish Islam, and opposes those who engage in and call to hijra and 
jihad, accusing them of deviance or “terrorism.” 

4) One who claims that democracy is not shirk, and claims it is compatible with Islam. 


The deviation of each of these is worse than the previous one, and the fourth is the most 
severe in deviation. Each of these should be treated with more caution and disavowal 
according to the severity of their call to democracy. It may be acceptable to simply advise 
the first two, but the second two must at minimum be warned against. If they persist in 
calling people to their views, it may be appropriate to seek the opinion of qualified scholars, 
or a judge appointed by a genuine, Islamic authority, to pronounce takfir on them, deliver 
the proof to them, and carry out the hadd, if the ability exists. 


It should be noted, though, that the issue of democracy is not a clear matter where anyone 
can make individual takfir. Those who are not qualified to pass judgments of takfir should 
not pronounce takfir on individuals, or attempt to carry out the hadd punishment on their 
own. Rather, this should be left to reputable scholars of Islam and legitimate Islamic 
authorities. For ordinary individuals or beginning students of knowledge, it is sufficient to 
make takfir generally on the action of participating in and calling to democracy, to disavow 
it, feel hatred internally for it and those who engage in it, and manifest this hatred 
outwardly, just as a believer feels and shows love for Islam and the Muslims. 
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Conclusion 


I ask Allah to make this book a source of rectification for myself and those who read it, and 
to cause it to be a source of benefit to the Muslims, and to shield us from the harms and 
mistakes in it. Oh Allah, place love of the sunnah of your Messenger Alse, and hatred of the 
customs of jahiliyyah in the hearts of the Muslims. Oh Allah, cause us to live and die upon 
tawheed, striving with our utmost ability to worship You and You alone in all aspects of our 
lives, including in establishing, obeying, and implementing legislation. 


Oh Allah, grant us wisdom, good manners, and humility in advising and correcting our 
brothers, and give us the humility to accept and follow advice grounded in truth, even if it 
is given without wisdom, good manners, or humility. And cause us to live under the shade 
of Your sharia, and cause the mercy of Your law to spread out on the earth and shield the 
believers from Your wrath. 


And may peace and prayer be upon the Last Prophet Mustafa ibn Abdullah, and upon his 
family and companions and those who follow them with sincerity until the last day. 


Walhamdulillahi Rabbil ‘Alamin. 
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